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Significance of Shtreimel


Tzaddikim, the shepherds of the Jewish People, talmidim of the holy Baal Shem Tov, considered the shtreimel (a head wear composed of a large circular piece of black velvet surrounded by genuine fur, from the tips of the tails typically of Canadian or Russian sable, stone marten, baum marten (pine marten), or American gray fox) as the crowning glory of Shabbos clothing. This unique head covering, whose origin is kodesh kedoshim, has been donned by numerous generations of tzaddikim in honor of Shabbos and was always regarded highly. 


 Rabboseinu who lauded exceedingly the enormous kedushah of Jewish clothing and of not altering or modifying our traditional clothing, held in high esteem donning the shtreimel on Shabbos. During the entire Shabbos they did not remove the shtreimel from their heads, and advocated that Chassidim hat this holy garment among the other Shabbos clothes in honor of the Shabbos queen.


(Although Rabboseinu changed their clothes before Shabbos, the only difference between their weekday and Shabbos clothing was the shtreimel. Also during the week Rabboseinu wore a bekishe, a rezhvolke and white stockings, and consequently only in the donning of the shtreimel could the change to Shabbos clothing be discerned. [During the week Rabboseinu wore a kolfik (made out of brown fur as opposed to a spodik which is fashioned out of black fur)  or spodik (narrower and taller than the shtreimel and is generally black) on their head, and in Eretz Yisroel Maran Rebbe Aharon zy’a wore a kapolitsch during the week when not davening]).


The Teshuvos Afraksesa D’Anya (II, Orach Chaim §39, in note) writes as following: “I heard about a young man who had married a wife in Belz and afterward settled there but refused to wear a shtreimel on Shabbos. Maran Rebbe Yehoshua of Belz zy’a asked him why he does not wear this traditional Shabbos garment. The newlywed replied, “I do not see any objection in halochoh for one wearing an ordinary hat on Shabbos.” Maran zy’a said to him, “My dear son, please listen to what I have to tell you. The Gemora (Gittin 60b) teaches us, `HaKodosh Boruch Hu signed a pact with Yisroel only because of the Oral Torah.’ As long as the Mishnah and Talmud was not written down, we had an Oral Torah. But now that everything is written down and even the minhagim are written in the Ramo, everything has become the Written Torah. If so, how can the pact between HaKodosh Boruch Hu and Klal Yisroel continue? Since the Poskim left some minhagim not written we still have left our oral tradition. Each place follows its own its minhag, as Chazal (Shemos Rabba 47:5) write, `When you go to a town, do as they do.”$$


(See also the Afraksesa D’Anya [IV §363] where the author quotes again what Maran Rebbe Yehoshua said about minhagim: “I heard the following in the name of HaGaon HaKodosh of Belz zt’l: Bnei Yisroelhave the written and Oral Torah, and we have a special relation with Hashem through our keeping the Oral Torah, as Chazal (Gittin 60b) instruct us, `HaKodosh Boruch Hu signed a pact with Yisroel only because of the Oral Torah, as is written, `For according to these words have I sealed a covenant with you and Yisroel’ (Shemos 34;27).This was fine before the Oral Torah was written down, but now even the Oral Torah is written. Since that is the case, where is our special connection with Hashem because of the Oral Torah? Minhagim that are not yet written down are our Oral Torah.”

